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The word tamas here means Prakrti (primordial matter).
On the authority of Vedanta Desika we understand that
there is a break in the Tattvaratnakara-iexi at this point.
The subsequent portion atra alokabhavah..., etc., discusses
actually andhakara (darkness) which is also known as
tamas. According to the Vaisesika-s darkness is the
'absence of light'. According to the Prabhakara-s it is
the simple recollection [smarana] of a blue (dark) colour.
The Bhatta-s think of it to be a different substance whereas
those who know the truth declare it to be pradhana
itself, hi the verse that follows Parasara notes that tamas
is same as maya^ the divine power of the Lord, which
possesses three qualities and which exists in the gross
and subtle forms. It is said to be both external and internal.

Vedanta Desika observes that from these fragments
we can conclude that Parasara discussed the nature of
Prakrti (primordial matter) alone but not andhakara
(darkness) although a reference has been made to it
by quoting the view of Vaisesika-s and others.

The next fragment (29) is another long passage which
establishes the self-luminosity (svayamprakasatva) of
knowledge. In the first three verses Parasara sums up
the reasons supporting this view and what follows it is
an explanation of this idea. Knowledge of an object is
directly acquired but not inferred through features like
'manifestedness9 (prakatya}. Nor can it be known through
'manasapratyaksaf (mental cognition). Since no other
means can prove the existence of jnana other than itself,
it has to be admitted as self-luminous. Once knowledge
arises we have the subsequent cognition "I know this".
In between the state of cognition and the subsequent
verbal usage there is neither an inference nor mental
cognition, for then the process of knowing would be
delayed. Further, once the knowledge arises there is no